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May Allah accept it from us, Ameen. 
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Here is a collection of translated lectures and articles by Dr. Eyad 
Qunaibi titled The Sharfah and the Self: A Collection of Clarifications. 
The contents of this collection span a number of years, from 2014 to 
2019, and mediums, being curated from videos, short posts and longer 
articles published online. 

The main themes for the material contained herein seek to the address 
several important issues presented with evidence in light of what has 
been revealed to us in the Qur’an and sunnah of our Prophet !§. 

Topics iclude Islamic governance as well as observations and advice 
on Islamic self development and its relationship to the cultivation of a 
healthy Islamic lifestyle and outlook, beginning from the individual leve 
(the self) to the family and onto the greater community - the Ummah 
at large. 

It is the hope of the curators that this will be a beneficial work present¬ 
ing material, in English, to an audience that may have otherwise been 
unable to access it due to a lack of Arabic. 

Here it is important to raise the point that translations are limited in 
their ability to fully express with both accuracy and clarity the original 
product of an author. 







Despite these limitations the numerous translators and editors whose 
efforts comprise this collection have endeavoured to the best of their 
ability to convey the meanings and literary style of the author while 
relaying the message in a format easily understood by the native 
speaker of English. 

Yet as with any work there may be mistakes or difference in opinion 
in regards to the translation, and should either of these occur we ask 
that the reader bear in mind the difficulty in the task of translation, and 
understand that those who contributed to this work spent painstak¬ 
ing hours trying to their utmost to give the works and words of Dr. Eyad 
Qunaibi their due rights. 

So we thank them for their efforts and ask that Allah accepts it from 
them and overlooks and forgives them any errors or mistakes. 

We also ask that this collection is a benefit to the Muslims and a means 
of drawing us all closer to Him and a means of benefiting Islam and 
restoring its honoured place in the lives of the people. 

May peace and blessings be upon Muhammad I!, his family and 
companions, and all praise and thanks is due to Allah the Lord of the 
Worlds, without Whom we are unable to achieve any success. 







shari'an 



Judging by what one hears of the implementation of 
SharTah and the fears of it being rejected by people, one feels 
that on the morn of the ghastly day SharT'ah is "enforced," 
people will be lined up before the "enforcers" to have their 
eyes gouged out with scorching iron rods, their hands cut off 
and their backs flogged. 





As if the soldiers of the 'Sultan' will be lurking by 
every window, watching out for anyone who misses 
a prayer to barge into his house, extort repentance 
and drag him down the streets! 


As if Inquisitorial Courts will be set up to tear open 
people's chests to affirm their inner conviction of 
SharTah and their love, loyalty and 
fealty to its 'implementers.' 


As if the day SharTah is applied, people 
will jump off their rooftops, and women 
will haul their children to flee the 
cataclysm of SharTah! 



I can't tell! Have those been privy to 
something in SharTah of which we are unaware! Or 
perhaps they thought that we talk about Genghis 
Khan's "SharTah!" 


If that's the case, then we beg your pardon I This 
must be clarified: The SharTah that we mean is 
the SharTah of the Most Compassionate, the Most 


Merciful, The Kind and The Clement, The One who 
said: 



Should He not know what He created? And 

He is the Subtle, the Aware ) 1 

[ 67 : 14 ] 


The Shari'ah that we discuss is the one revealed 
by the Almighty Who commands: 



Indeed, Allah orders justice, doing good to 
others, and giving to near relatives and He for¬ 
bids lewdness, wickedness and oppression ) 1 

[ 16 : 90 ] 
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The ShaiTah we discourse on is the one revealed by 
Allah Almighty for His servants' ease because He is 
aware of their weakness, as He said: 


O' Ji>jj 



♦♦ 



Allah wants to lighten your burdens, for man 

has been created weak 

[ 4 : 28 ] 


We talk of the SharTah that commands a father to 
have mercy on his children, children to treat their 
parents well and to bide by their mothers' feet, and 
the ruler to be gentle with his subjects and to impose 
justice on himself before he administers it to them. 


We talk of the SharTah that Muslims participate in 
applying, that in which they urge to protect and to 
which they invite people because it's their cause, 
their soul and their way of drawing themselves 
closer to Allah. 

It's the SharTah with which the Ummah becomes 
a single body, liberated from the chains of the 
global System that enslaves, degrades and robs it of 
its bounties. 

It's the SharTah of the state that honours the Muslim 
individual to extents unmatched by any individual in 
any other state. 

The Islamic state comes to the aid of a single 
person and mobilizes armies for their rights, to 
liberate them from captivity and avenge their blood, 

















We speak of the SharT'ah that 
deters the corrupt from looting 
the Muslims' funds and piling 
them up in Switzerland while 
their neighbours eat from 
garbage! 

It's the one that secures for the 
woman, man, young, old, Muslim 
and Christian, food, drink, medica- 



just as the Prophet of Allah l§ moved the army of 
Mu'tah, exiled the Band Qaynuqa', took the pledge 
of allegiance to death from his companions in the 
'Pledge of Ridwan' and prepared Usamah's 
expedition - all for individuals. 


tion, safety, dignity and education, just as secured 
for the administrators of SharT'ah themselves (the 
rulers). 



the one that treats teenagers with 
mercy and that honours women. 

It bars the exposure of her body 
as a cheap commodity in store 
windows and in magazines and 
propagates between males and 


females a society of fraternal 
relationship based upon faith 
and cooperation in righteous¬ 
ness, piety and shaping the glory 
of the Ummah in place of unre¬ 


strained lusts. 
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It stops a nameless author from attempts at fame 
through ridiculing Allah's Book or by insulting the 
Prophet if. 

It protects the community from drunkards, their 
crimes, their spoliation of property and their violation 
of others' bodies. It's the one that safeguards minds 
and promotes talents in order to build the Earth, exce 
in various fields of knowledge and benefit mankind. 

This is SharTah! A clean ambiance that people live in, 
bring up children and contribute to protect. This is 
SharTah! Purity, chastity, honour, goodness, mildness, 
gentleness and bounty. 

If the Prophetic community that achieved the peak 
in implementing SharTah accommodated the likes 
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of ‘Abdullah bin Ubayy bin SalGl, the leader of 
hypocrisy who hurt the Prophet Sj§ and plotted 
against the Muslims, who did not declare his 
disbelief in the open but, by all appearances, 
feigned commitment to the rule of SharTah, won't 
then our SharTah complicit communities, accom¬ 
modate Muslim sinners the dust of whose noses are 
better than Ibn SalGl, however much they sin? 

When the impertinent, greedy for more than 
their share, would say to the Prophet l§: 'Be just, 

0 Muhammad, for you have not been just', the 
Prophet |j§ would say, with patience: 
















«Musa was hurt with more than this, yet he 

remained patient.» 

[Muslim] 


In the SharTah of which we speak, the ignorant 
may insult the Muslim ruler publicly, only he 
would forgive and deal with them with forbear¬ 
ance because he does not avenge himself (only the 
Muslims or Islam). He is only outraged if the bound¬ 
aries set by Allah are transgressed and sanctities 
violated. 

This is the SharTah we speak about. Hereafter, if 
there is someone who suffocates in this clean atmo¬ 
sphere, whose nose is blocked and whose eyes are 
blinded by the light of SharTah, who is vexed by 


purification as were the people of Lut because they 
cannot subsist without adultery that is easily veri¬ 
fiable by four witnesses, without a drinking made 
obvious by the odour of their mouth, recklessness of 
his actions or the impurity on his trousers, without 
theft - even though SharTah has appeased thier 
hunger (and met their needs) - this one is right to 
fear the SharTah. 

And if they want to take a "step forward" from the 
edge of the roof of their home, they can go ahead I 
But they should do it quietly, without howling and 
screaming and putting people off SharTah, because 
they do not even represent sinful Muslims who, deep 
down, not only love the SharTah but will contrib¬ 
ute in applying it. In fact, they represent no one but 
themselves! 

















There is something noticeable in a lot of us who are 
assumed to be practising Muslims. When we abandon the 
forbidden habits of our past lives like music or haram rela¬ 
tionships between men and women and adopt the manifest 
external acts of practising like (growing a) beard (or wearing) 
hijab without first passing through the stations of true purifica¬ 
tion, then the "share of our souls" will remain with us! 





This share of our souls which used to drive you in the 
past to the apparent known sins, will now search for 
a new outlet in your personality to make your prac¬ 
tising (of Islam) deficient, sometimes even making it 
an empty practising of Islam. The share of your soul 
will manifest itself in a different way. 

In the past you would satisfy the share of your soul 
by listening to music and looking at forbidden things. 

Today, after "practising," you satisfy the 
share of your soul by showing off and 
seeking fame through the Religion, which 
you are externally practising, or by means 
of carelessly backbiting people or belit¬ 
tling them on the basis that you are the 
caretaker and defender of Islam. 

Or carelessness regarding the rights of people on 
the basis that you are "more worthy" of what you 
took from their wealth since you are "serving Islam" 
whereas they "waste" their money on things with no 
benefit. 


She used to satisfy the share of her soul by openly 
displaying herself. Today, after she covered her head, 
she satisfies the share of her soul by tightening 
clothes, adorning herself and being less restrained in 
her interactions with the men around her. 

The problem is that when all this happens we drug 
our conscious. Whenever it tries to wake up we say 
to it: 

"I am okay ; and the evidence for that is 
that I left listening to music and watching 
forbidden things for the sake of Allah. I grew 
my beard and endured the negative percep¬ 
tion of society towards me, and I sacrificed 
for the sake of Allah." 

That is correct, he did that for the sake of 
Allah, but he didn't get rid of the share of his soul, so 
it looked for a different outlet to make up for what 
he sacrificed! 

Ponder the condition of the khawarij; the ones who 
the Prophet Hi said: 
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«There will appear some people among you [the 
Sahabah] whose prayer, fasting and actions will 

make you look down upon yours.» 

[Muslim] 


Their worship, in what is apparent, is more than that 
of the Sahabah but their downfall was that they didn't 
get rid of the share of evil in their souls. 

Ibn KathTr said: 


"The first innovation that occurred in Islam was 
the trial of the khawarij and their beginning was 
because of something worldly. It was when the 
Messenger of Allah |j§ was distributing the war 
booty of Hu nay n. Their corrupt reasoning made them 
deluded into thinking that he !§ wasn't being just in 
his distribution. 

They shocked him <H with their saying, where one of 
the khawarij called Dhu al-Khuwaysirah said: 
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'Be just , verily you have not done justice'" 


This is their calamity! They didn't purify their souls 
from its share even though they had many acts 
of worship. Their souls manifested the evil in it by 
feeling superior to the people and making people's 
blood and money lawful. Otherwise, Allah is more 
merciful than misguiding a people who sought the 
truth and were sincerely devoted to it. 


My brother, my sister, search yourself! Has it 
become devoid of its share? Know that upright¬ 
ness is not real until you have gotten rid of this 
share and you are certain of the Mercy of Allah 
that He will replace it with sweetness and faith like 
the one written in the hearts of the companions of 

Muhammad iH : 

•• 


JL 

\ 


dJbJji 


Those - He has decreed within their hearts faith 
and supported them with spirit from Him 

[ 58 : 22 ] 
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From what is obviously self evident is that there is no 
governorship (al-Tmarah) without a jama'ah (community). Also, 
from what is self evident, is that is that the supreme leader¬ 
ship, the KhalTfah, is, at the end, ultimately a governorship in a 
jama'ah (community). That is why the Imam or the KhalTfah is 
described as Amir al-Mu’min7n (The Leader of the Believers). 








But the supreme leadership (KhalTfah) even though 
it is ultimately a governorship, it is unlike any other 
governorship, and it has what it distinguishes itself 
with and has specific rules and laws. 

So while talking about the supreme leadership, then 
what is intended would also be that of the bigger 
community, which is "The Muslim Community (the 
Muslim Ummah)" and not "a community from 
amongst the Muslims." 

And "The Muslim Community" refers to the majority 
of the Ummah and its greater populace. So the Imam 
is only the one whose authority and power extends 
over to the majority of the Ummah. 

And that is because the existence of the Grand Imam 
cannot at all be assumed without the gathering of 
the Muslim community and its majority in a union in 
which it would be appropriate for them to have one 
single leader. And the evidences associated with this 
are: 
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And the Prophet 





«Whoever sees something he dislikes from his 
leader, let him be patient regarding it since the one 
who separates himself from the community for a 
hand-span, and died as such, it is like the death of 

J a h i Ilya h.» 



•• 
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«Whoever left obedience and separated from the 
community and died, then he has died the death of 

JahilTyah....» 

[Muslim] 


And he 





I 


said: 


«Ju O ( \s>~) I JS- Abyolg A_> lit , yO 

.. y .. ^ ^ t ^ ^ ^ ^ \ J 


«Whoever comes to you while you are united under 
a single leader, desiring to break your unity and 
divide your community, then kill him.» 

[Muslim] 


All these a had ith make the supreme leadership and 





















the Muslim community as one single thing and cate¬ 
gorizes the one who goes out of the Imam as one who 
has gone out of the community. This is because the 
former cannot be assumed without the latter as we 
mentioned. 

And there is no difference amongst those with intellect 
that the authority of any amir, whose existence is 
known, its extent is specified and has limits in accor¬ 
dance with his power and ability, that he actually 
possesses in the circumstance. 

So if we suppose that a manfrom amongst the people 
in the East stood up and declared that he considered 
himself as the leader of the people in the West, whom 
he does not know, nor do they know him, and also he 
does not have authority over them nor any ability or 


power, then he would have opposed logic before he 
opposed the SharTah, since what value is a declara¬ 
tion like this, which has no reality or truth?! 

Hence, governorship is not a declaration but a 
description that reflects the ongoing reality. It is not 
gained by intentions or hopes or claims. Similarly is 
the case with the KhalTfah. It is absolutely impossible 
for a man to be considered a KhalTfah or an Imam, 
with the supreme leadership, unless he has fulfilled 
the prerequisites of this leadership as to his power 
and authority over the Muslim community, its masses 
and its great majority. 

So this is the prerequisite of the KhalTfah which is 
different from the rest of the Emirates. And every 
leader who does not have this authority and such a 






































power, then his authority is not that of the supreme 
leader or a Khalifah even if he claimed it a thousand 
times. 

So names and terminologies are decided by the 
scenario and not the opposite. In fact, any authority 
can turn into the supreme leadership and KhalTfah if 
it fulfils its conditions and its scenario even if those in 
authority do not call it an Imamat or KhalTfah! 

Similarly, the opposite may happen. Any of those 
having any authority can call their leadership as 
KhalTfah and describe their leader with the tittle of 
KhalTf, but that does not become so. And history is 
filled with such cases. 

So names do not change the reality of the objects, but 
the actual authority and its capacity is what decides 
(the reality). 

So declaration for an Imam or a KhalTfah does not 
mean that he has become an Imam or a KhalTfah, 
rather this announcement can, at best, be considered 
no more than a request for this man's authority and 
an invitation for his appointment. 
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As for him actually being an Imam or a KhalTfah or 
not, then this is completely beyond the announce¬ 
ment and is decided by looking into the actual 
scenario. Similarly, ‘Umar gave bay'ah to AbG Bakr 
and declared him to be a leader, but the Imamat, 
or the actual leadership, of Abu Bakr was not estab¬ 
lished until after the majority of the people of 
al-Shawkah (strength) approved of him. 

Ibn Taymiyyah says: 


"As for the governorship and authority\ then it 
is a term for the ability that is held. It could be 
gained by means that is pleasing to Allah and His 
Messenger S§ like the authority of the Khulfah 
al-Rashidln, and it could also be gained in ways that 
are in disobedience (to Allah) like the authority of 
the oppressors. 

And if it is assumed that ’Umar and those with 
him pledged allegiance (bay'ah) to him (Abu Bakr) 
but the rest of the companions refused the bay’ah, 
then he would not have become an Imam by that. 
Indeed, he became an Imam only by the pledging of 
allegiance by the majority of the companions who 




are the people of authority and strength. 

That is why the abstinence ofSa’d bin 'Ubadah 
did not harm (the leadership), and that is because 
it would not break the purpose of the governor¬ 
ship whose intent is to get power and authority by 
which the benefits of the KhalTfah can be attained. 
And that occurred by the agreement of the majority 
over it." 


[Ibn Taymiyyah] also says: 


"So indeed there is no condition for the KhalTfah 
except the agreement of the people of a I- Shawkah 
(strength) and the majority, through whom the 
matter may be set up for gaining the objectives of 
the leadership. 

This is why the Prophet <i§ said: 

« 



«Stick to the jama'ah (community) for indeed the 


hand of Allah is with the community)) 

[al-TirmidhT] 




«lndeed the devil is with the lone one and is further 

away from two.» 

[al-TirmidhT] 

And none can be found from amongst mankind 
who separated the Grand Imamah from its condi¬ 
tions for its fulfilment except the Rafida! So they 
caused the people to laugh at their "intellects" 
where they named some of the noble ones from Ahl 
al-Bayt as Khulfah and as Imams merely due to them 
being more "entitled" for it. 


Whereas the truth is that even if they were more 
entitled to it, they did not become Khulfah or Imams 
as per this meaning. In fact, it would be correct to call 
them as Imams in the religion but not the Imams of 
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the dunya. And this is not degrading them, may Allah 
be pleased with them, but a statement regarding the 
actual reality." 


So if a questioner asks, if the KhalTfah and its existence 
are decided by the scenario, and it has conditions to 

be fulfilled, and we are not to claim it or 
announce it to begin with, then how 
would you rectify this with the 
statements of the scholars who 
stated that there is an obli¬ 
gation to set up a KhalTfah 
or Imam, through whom 
the worldly and religious 
benefits would be fulfilled? 
Does this not mean that 


an announcement for a 
KhalTfah should be made 
today so as to take away the 


sin from us? 



Our reply is that the statements 
of the scholars regarding the obliga¬ 
tion of setting up an Imam are when the 
prerequisites offer it's establishment have 
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been achieved. Then it would be an obligation on the 
Ummah to set up an Imam, and when the prerequi¬ 
sites have not been fulfilled, then the talk about the 
KhalTfah would be incomprehensible to begin with. 

And setting up the Imam is an obligation over the 
jama'ah (the general community of the Muslims). 
And when the Muslims do not have a jama'ah, then 
the Muslims are instructed to bring their jama'ah 
into existence first, and not to (begin with) the 
KhalTfah, whose leadership will have no meaning 
without such a jama'ah. And in our times, if we 
talk about the obligation of setting up the jama'ah 
(community), then it is a talk about the obligation 
of repelling every obstacle which prevents such a 
jama'ah from existing. 

Jihad against the transgressing enemy and its agents 
who stole away from the Muslims their authority 
(and autonomy) and who are dividing the Muslim 
community by creating borders which they drew with 
their pens so that allegiance would be for them (the 
colonialists) and not for Islam, those who prevent the 
law of Allah from ruling and from the return of the 
unity of their word. 





So repelling the authority of this kufr is the obliga¬ 
tion of our times. Absolutely and by all means and 
with all certainty. When those obstacles have been 
removed and such hurdles have been set aside, 
and the authority of Muslims has been restored 
from those who snatched it from them and their 
community from those who had divided them, and 
when the authority of the kuffar has been removed 
from their chiefs, then it would be easiest for them 
at - that time - to chose a man from amongst them 
who would be their Imam, their KhaUfah, in reality, 
and not just by claims or announcements! 

And here, there is an issue: If the unity of 
community and authority has been achieved within 
a jama'ah or group from amongst the Muslims, 
and they exist in one of the regions, or a unity of 
community and authority has been achieved in a 
number of different regions, which are away from 
each other, then I do not know of any difference 
of opinion regarding their permissibility to have a 
number of (different individual) leaders so that each 
region will have a leader over it. 

And the meaning of "dispute" and "breaking of 


ranks" would be non-existent because 
the Ummah has not yet united 
as one community while each 
of those regions would be in 
need of a leader who governs 
it. And it would not be 
permissible for any of them 
to claim authority they do 
not have or claim for them¬ 
selves a position that does 
not exist. 


Nor can they say that they 
have become the KhalTfah and 
the Imam over the entire Muslim 
community, who may not have even 
heard about him at all, and then claim to 
invalidate and cancel all those Emirates, even those 
over whom their authority has not reached nor is it 
even anywhere near them. 



This would be an act that not only trespasses against 
the SharTah but goes against intelligence. We have 
mentioned previously that those with intellect from 
every nation have agreed that the rule of every 
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leader is in accordance with his authority, and he 
does not have any command over those he does not 
have authority over. So what meaning will a leader¬ 
ship have without such authority! 

And this is not the prohibited plurality of leaders, 
for indeed what has been prohibited is for there to 
exist two Imams who are disputing over the same 
status and authority but not the plurality of leaders in 
the manner that we have explained and the existing 
conditions. 

As for the Imam having no command outside his 
authority, both in terms of logic and Sharfah, then 
there can be no clearer evidence than the incident of 
AbG BasTr and his group. When they were not under 
the authority of the Prophet !§, it was permitted for 
them to not abide by the treaty that the Prophet Sj§ 


made with the polytheists (at Hudaybiyyah). 

And, in fact, Abu BasTr would receive those who 
came to him from Mecca, and he would shelter 
them and they would attack the caravans of the 
Quraysh, and the Quraysh did not accuse the 
Prophet Sj§ of having violated the treaty as they 
knew well that the command of any leader does not 
go outside his (sphere of) authority. 

And Abu BasTr was not under this authority, and this 
was permissible for him in spite of there existing the 
Imam and the leadership with an absolute reality 
and by fulfilling its conditions in a manner that will 
never occur in history again (Prophethood). So what 
then would be the case of the one who does not 
possess even one tenth of that, yet compels the 
people to accept an authority when it has not even 












reached them? 


And with that you will understand that there is no 
meaning for something known as "announcement 
for the establishment of the KhalTfah," just as there 
is no meaning for something known as "announce¬ 
ment for the fall of the KhalTfah" since the KhalTfah 
had, in actual sense, fallen even before 1924 and 
the announcement of the fallen Ataturk for that did 
not change any of the rules of reality or legitima¬ 
cy. So Imamah is not obtained by proclamations, as 
we have mentioned, and similarly does not fall by 
announcement. In fact, it is only a matter that either 
occurs in reality or does not occur! 

And I am here speaking only about the prerequi¬ 
sites and the current scenario which specifies as 
to whether a leadership is to be described as the 


KhalTfah (the greater leadership) or not. Whether 
the means by which capability and power has been 
achieved is approved or not is not the topic of this 
discussion since the leader can gain this authority 
either by consultation (ShGra) and approval or he 
may gain it by force, and the sword and overpow¬ 
ering. But whereas, if we were to speak about the 
KhalTfah that is praised by the SharT'ah, and that 
which has been promised about and which is a 
specific picture of the supreme leadership, then it is 
altogether a different talk. 


And Allah knows best. 













One of the most beneficial things for a servant (of Allah) 
is him attributing his problems to himself, so if someone 
offended him he says, " Surely this is due to the sins I have 
committed." 

And if his wife offends him he says: 

"Perhaps this is a penalty for me looking at an indecently 
dressed woman , or for joking with a female colleague , 






because I brought pleasure to the heart in a ha ram way\ I am being deprived of it the halal way. If only I would 
have kept myself away from the haram (forbidden acts), love and obedience would have been cast into my 
wife's heart." 

If people insulted or oppressed him, he says: 

"Perhaps this is a penalty for being praised for something which I haven't done but kept guiet about and ad¬ 
mired the praise, or maybe I have done injustice to someone, so Allah gave the power to someone else over 
me to do me injustice." 

If he says something which is true, but people misunderstood or misinterpreted his statement and abused 
him because of it, and so he felt a stifle in his chest, he still says: 





This might be a result of the shortcomings I had in night prayer, or I haven t been seeking help from Allah, so He 
left me to myself, so that I know how weak and helpless the self(Nafs) is without the help of its Lord." 

And to understand that, despite the truth or elegance of a statement, there is no benefit for a person if Allah does 
not open the door of acceptence for it. 
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Why speak about the declaration of KhalTfah? There exists 
pressing motives for why we are addressing the recent issue 
of declaring "the KhalTfah." 

If this declaration seemed to involve a confrontation in which 
the World Regime is threatened to cave in, then we wouldn't 
have had to clarify why this declaration is incorrectly of an 
actual KhalTfah. 








And we would have involved ourselves in [clari¬ 
fying] issues of a higher priority, since the Islamic 
region is living in a period that is the nadir and the 
most severe and steepest of all times, 
a period full of miseries, distress, 
decline, subjection to kuffar and total 
contempt to Muslims. 


The Ummah (the Islamic nation) 
reached a point where nothing 
could be imagined to be worse! 

Thereby, anyone who comes to strike 
against the World Regime and its 
petty disciples, stopping them from 
enjoying the humiliation of the people of Islam, we 
definitely will not attempt to impede their efforts. 



Moreover, we'd rather have our throats cut up 
before being exploited to reinforce the thrones of 
the tyrants. On the contrary, we persistently ask 
Allah to render those tyrants extinguished, where 
nothing at all laments them. 


So the reason why we are attempting to unveil this 
declaration is the fact that the false conclusions 
shall be drawn from it, and its consequences will do 

nothing but get us even further away 
from achieving the true demanded 
victory. 

That being said, it is obviously urgent to 
show how this declaration is fundamen¬ 
tally false. 

Firstly the declaration falsifies every 
group fighting against the enemies (of 
Islam), unless they become part of "the 
KhalTfah." Therefore those who accepted ISIS as a 
Khalifah will be part of it. On the contrary, those who 
know that it's not a KhalTfah will not. This simply 
leads to a split rather than a union (as some claim) 
between these groups and will undermine them, 
based on an absolutely false argument (of there 
being a KhalTfah). 
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Secondly: A false matching between religious texts 
and reality. An instance is the hadlth: 




«Anyone who tries to disrupt the affairs of this 
Ummah while they are united you should strike him 

by the sword whoever he is.» 

[Muslim] 


The group mentioned here is the Ummah. 


In the authentic hadith: 


« 
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«Anyone who tries to disrupt the affairs of this 
Ummah while they are united you should kill him 

whoever he is.» 

[Muslim] 


Although, some weak-minded claim that the 
Ummah had agreed upon the succession of the 
person they claimed (as the KhalTf), as if it was 
achieved by him legitimately! Then, they built upon 
it, the legality of killing whoever breaks the ranks 
of the Muslims. What is the definition of breaking 























ranks in this case? 


It is up to the judgement of everyone? The green 
light is given for bullets, which extracts what is 
inside with no dignity!! By emotional and enthusias¬ 
tic (propaganda) releases that become a fertile envi¬ 
ronment for distorted applications (of Islamic princi¬ 
ples). 

In the "ijtihad" of some ignorants, whoever thinks 
that this group (ISIS) is misguided and wants to 
leave it, is considered as "breaking ranks." Further¬ 
more, if some people, somewhere, swore allegiance 
and others don't, then the abstaining individuals are 
"breaking ranks"! 


Even once I published a perspective article about 


the KhaUfah, some began waving at me with the 
hadlth of «kill him whoever he is» because with my 
article, according to his sick understanding, I am 
breaking the ranks of the Muslims. 

They are compound issues! The issue regarding 
leaving the jama'ah, is one open to interpretation 
due to the definition of "breaking of the ranks," 
which entails killing. This is compounded by claiming 
merits (mentioned in the ahadlth) which are 
deserved only by the one who achieved the KhalTfah 
legitimately, as we shall demonstrate, if Allah Wills. 

What if we add to that, the focus on declarations of 
"Inqadh" and "apostasy" with their very loose defini¬ 
tions?! Otherwise, if the speech was restrained only 
against the World Regime and its agents, we would 

























































not have spoken and we would have said: " Let the 
alleged KhalTfah take its opportunity, and supporting 
it is mandatory." 

Western media outlets insist on mentioning the word 
"KhalTfah" and making it as a label to those who 
proclaimed it, while putting much stress on linking all 
the bad practices to the whole concept of KhalTfah 
in order to tarnish its image. Many of those who 
believed that a genuine KhalTfah was declared, will 
soon take a step back (maybe more) as soon as it 
fails. 

They may not realise that the failure of the model 
came as a result of a false claim in the first place. 

A false claim on which many injustices, that 
have nothing to do with the true KhalTfah, were 
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committed. Not only that, they may even start to 
have serious doubts about the very ideas of KhalTfah, 
and the ideals of SharTah and Muslim governance. 

Therefore, we, my beloved brothers and sisters, are 
here dealing with a serious matter of dTn (religion) 
not emotions. When a state was declared a few 
years back, respectable scholars have chosen not to 
comment because they have thought of it (decla¬ 
ration of a state) as a glimpse of hope for the most 
desperate Muslims and a way to frighten the enemy. 
Soon, sadly, this experience turned out to consist of 
abusing Muslims and a matter of mockery for the 
enemies. 

What could have been the problem if the group 
who proclaimed KhalTfah accepted the ruling of 













Allah's ShaiTah, ruled with justice, supported the 
oppressed, and fought the true disbelievers within 
the territory they have conquered? 

What could have gone wrong if this group kept 
its distance from the other groups who fight the 
oppressors, instead of forcing them to comply with 
what's not prescribed (pledge of allegiance)? 

Why didn't this group focus on "chopping the 
snake's head off" instead of turning its weapons 
against what it wrongly labels as Inqadh (Sahwat) or 
as "bad influence" on the unity of the Ummah? If it 
has done so, it would have greatly helped Muslims 
restore a true KhalTfah. 


This was the reason for talking about this issue. 


Otherwise, we are not, by any means, looking to 
take part in hindering or aborting any attempt 
aiming to regain the dignity of this Ummah and 
allow it to fight its enemy. Rather, we give advice 
regarding what seems to either go offtrack or 
totally against achieving this high objective. 

May Allah, High is He Exalted and Glory be to Him, 
unite the word of Muslims and make us part of 
reviving the KhalTfah, the KhalTfah that's on the 
Minhaj (way) of the Messenger of Allah, l§. 


















One of the greatest blessings of Allah upon you is when, upon 
witnessing oppression or evil around you, He guides you to (do) 
that which is right. 


Many people's inclination would be to have doubtful questions 
such as: “Why has Allah decreed for all of this evil and oppres¬ 
sion to occur?!'' The result of these kinds of questions is 
thinking badly of Allah the Almighty, feeling helpless and frus¬ 
trated. 







So the doubtful one, who is having bad thoughts 
of his Lord, becomes a new burden, and another 
reason for evil and oppression to prevail even more 
(since his mentality made him idle in society)! 

But if Allah, the Most Merciful, guides you, then 
your reaction would be: " What is my role? And what 
am I capable of doing in order to uplift this oppres¬ 
sion and repel this evil7' 

At that moment, you know the greater the evil is, 
the more diligence and motivation you will have (to 
act), and your Lord shall show you wonders! You will 
become a source and medium of His Mercy towards 
the oppressed. Through you, He alleviates their 
sufferings, wipes their tears and makes them forget 
their grief. 

You will see some unexpected results from your 
speech and actions and blessings you would have 
never imagined because you haven't allowed the 
devil to busy your mind with doubts about your 
Lord's Wisdom and Mercy. Rather, you kept yourself 



busy with the obligations you ought to be doing and 
(stayed steadfast) upon the Decrees of the Almighty, 
the Wise and the Knower. 


As a result, Allah has fulfilled His promise to you as 
He said: 
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No calamity befalls, but by the Leave [i.e. Decision 
and Qadr] of Allah, and whosoever believes in Allah, 
He guides his heart [to the true Faith with certainty, 
i.e. what has befallen him was already written for him 
by Allah from the Qadr], And Allah is the All-Knower 

of everything. 

[64:11] 
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He cannot be questioned about what He does, but 

they will all be questioned. 

[21:23] 


And then he occupies himself with his obligations; 
Allah guides him to the great wisdom behind calam¬ 
ities, tribulations and traumatic decrees as a result 
(of this steadfastness). 


It is indeed the defining moment for when witness¬ 
ing oppression and evil, either you collapse or you 
fight back. 

Shaytan (The Devil) is going to attack you and keep 
whispering in order for you to fall into the swamp of 
bad thoughts about Allah the Almighty, so repulse 
and repel him and say: 


",Allah knows better, and He, The Almighty, is 
Merciful to His slaves, and indeed He is Wiser." What 
is most important is (to ask yourself): " What's my 
role? What am I obligated to do?" 
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Work and approach the decrees with this mentality, 
and you will see great blessings. You may say a word 
which you think has no effect, but Allah puts barakah 
(blesses it) in it, and it becomes an antidote for the 
heart of the oppressed. 

And the scenes of oppression stored in your memory 
turn into an awakening and (spur you to) action in 
order to save the Ummah (nation) and humanity. 

The wisdom of your Lord's traumatic decrees shall 
become clear to you, something which wouldn't 
have happened if you kept blaming fate and thinking 
evil of your Lord. ^ 











So always remember what Allah the Almighty has 
said: 



That [is the command]. And if Allah had willed, 
He could have taken vengeance upon them [Him¬ 
self], but [He ordered armed struggle] to test some 

of you by means of others... )> 

[47:4] 


Indeed there are evils which Allah is able to prevent 
from happening, and oppression which Allah the 
Almighty is able to uplift, but because He i... test 
some of you by means of others) 1 , He, the Almighty, 
wants to see what you will do and how you react to 
His Decree. So keep yourself busy with your obliga¬ 
tions, and don't let shaytan drag you down in this 
defining moment. 
















"The circumstances and the environment has changed..." 

"These kinds of texts and talk are not valid for our time..." 

"Everything has changed..." 

We witness these kind of replies and responses every time we advise 
the people to deal with traumatic events in a religious manner: 





to turn the oppressive (negative) feelings 
into a positive driving force, and to busy 
oneself with (thoughts like) "what are 
my obligations in opposing this evil and 
oppression7' instead of (thoughts like) 
"why has Allah decreed all this to happen? 

Unfortunately, the same statements: 

“The circumstances and the environment 
has changed..." 

“These kinds of texts and talk are not valid 
for our time..." 

“Everything has changed..." 

are what we were hearing as responses 
six years ago when we used to advocate 
for people to deal in a Shar'T manner 
with what was known then as the "Arab 
Spring" - without making any concessions 
(regarding the religion of Islam) or casting 


aside the law of Allah (Sharfah) and 
without letting personal desires (and 
opinions) substitute the Islamic texts, 
teachings, and its solid pillars. 

And I wonder if taking action according 
to what Allah and His Messenger <i§ 
has commanded is an invalid meth¬ 
odology to dictate our behaviour 
(conduct) in the so called "Spring" or 
"Winter"? So (if not then) when does 
it become eligible? Have the religious 
texts become like perishable items, 
having a production and expiration 
date according to (the whims of) some 
people?! 

It must also be clarified that we don't 
restrict people to our understanding of 
the texts, or else we consider them to 
be dismissive of the texts! 


Our problems are with those who imply 




by their statements that the texts themselves are 
"unfit" or "invalid." 


Saying: " Don't tell me: 'Allah has said or commanded' 
in times of ease nor 'Allah has said or commanded' in 
times of hardships!" 

Because (for them) in every case there are always 
going to be "circumstances" which belittle the impor¬ 
tance of the religious text and their certitude in it! 


Their comments remind me of the words of Allah the 
Almighty when He said: 
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... And indeed, when We let man taste mercy from 
us, he rejoices in it; and if an evil befalls him because 
of what their hands sent ahead, then man becomes 

ungrateful. 

[42:48] 
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Opportunities dawned during that "Spring" and we 
rejoiced in them, an excessive joy which caused us 
to forget our religion - except for those who Allah 
had Mercy on. We started justifying our dodging 
and evasion of (religious) rulings, dealing with the 
"reality" in a "political" and "pragmatic" way, as 
if no Qur’an had been sent down nor any Sunnah 
recorded! 


And the religion was lost between excessiveness and 
extremism, on one side, and compromises, negli¬ 
gence and dilution on the other. And when disasters 
have befallen us due to what our hands have sent 
forth, and those who have (fallen into) disbelief (are 
lost in) their disbelief, and the indignant in their 
indignation, and doubters in their doubt, they will 
say: 


A 

" 


... ASlwJijl Jilt 5-5 3-* cJ^ (Jl ... 


Y 




r 


... You said: "From where does this come to us?I 


)) 


Say (to them), "It is from yourselves (because of your 


evil deeds). 
[3:165] 
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If We give man a taste of Our mercy and then take 


it away from him, he becomes highly desperate, ut¬ 


terly ungrateful. $ And if We give him a taste of 


comfort after a hardship has touched him, he wi 


say, "Evils have gone away from me", (and thus) He 


will become over-exulting, boastful 


[11:9-10] 


So there is no patience towards the calamity in hard 


times, nor patience to have obedience to Allah in 


the times of ease. In both cases his (the one who 


argues) statement is ready "Circumstances have 


changed..."! 


Allah the Almighty says afterwards: 




^Except those who are patient and do good deeds. 
Such people will have Allah's forgiveness and a great 

reward.) 1 

[ 11 : 11 ] 


I have written this article after seeing a comment 
on my last article "The Defining Moment ," in which 
I advised with being concerned and taking action 
against evil instead of thinking ill of Qadr (Divine 
Decree of Allah). A sentiment which we often hear 
(these days) is, " Don't (advise) us with any positiv¬ 
ity even if it is a religious text , because times have 
changed!" 


And we will discuss this mentality in other articles as 


we 


if Allah wills. 0 
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"/ can't seem to find anyone who would help me stay firm on 
my religion 


A complaint which we hear very often. Now the question is: 
Are you going to keep on waiting for this person who may 
help you? Why don't you be the one who creates your own 
supportive environment? 






Why don't you bring out the branches which shall 
support and strengthen you just as you support and 
strengthen them like the tree pictured below? 
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It resembles the beautiful description with which 
Allah has described His Messenger <i§ and his 
companions. 



^Muhammad is the Messenger of Allah and those 
with him are stern against the disbelievers, merci¬ 
ful among themselves) 1 

[48:29] 


Until Allah the Almighty said: 



f... like a plant which produces its offshoots and 
strengthens them so they grow firm and stands 

straight upon their stalks... ) 

[48:29] 
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So Muhammed IS made his own environment, and 
he produced its shoots- which are the stems that 
grow from the bottom of the tree's root. 

• Strengthened them: It means each one of them 
supported the other. 

• So they grew firm: That is, they have become firm 
and strong and can't be broken easily due to their 
support towards each other. 

[Just as a] bundle of arrows is unbreakable as long as 
they are together, sticking with each other. Once they 
are split up, they break individually. 


• It stood straight upon its stalks: It means if one 
of them bends the others support and help him till 
they all grew together upright with their heads held 
up high. 

You might then say: "/ cannot , because I am not a 
prophet!" 

Rather: 
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There has certainly been for you in the Messenger 

of Allah an excellent example... )• 

[33:21] 
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... And whoever relies upon Allah- then He is suffi¬ 
cient for him 
[65:3] 


And your Prophet H the one who established his 
own environment said: 


«4Jdb {y*l Lllj dJJJiSj U (1c 


«Strive for what benefits you and seek help from 

Allah, and do not give up.» 

[Ibn Majah] 


Do not wait for your environment to be kind enough 
to supply you with the company that may make you 
stand firm. Just like how you don't expect or wait for 
the heavens to rain gold and silver. So create your 
own environment. 0 



















Many of those concerned about their Ummah nowadays live 
in a "constant state of emergency" in which many of them do 
not persist in any long term work, attentively, or with conviction 
about what they are doing, because they constantly feel, while 
watching the painful news, that "something has to be done 
quickly," "the situation is intolerable," "the flood is coming," "it's 
our turn next..." 




So when they enter university to specialise in a 
particular branch of knowledge, they feel deep 
down that they're "wasting time." 

If they sign up for an Islamic course, or read a book 
on raising children, they feel that they're "shirking 
their responsibility towards the Ummah." 

If they play with their children, they feel they're 
"betraying the devastated Muslim children." 

Thus, most of the time they are not convinced with 
what they're doing and try to alleviate some of 
those feelings by occupying themselves with the 
news, even if it is without benefit. They watch [the 
news], bemoan, insult, get enraged, then... nothing 

The result is: that the "state of emergency" gets 
reflected on their state of mind, [and in] their inter¬ 
actions with their parents, spouse, children, and 
other people, generally, their failures in studies or 
work, and even on their religion and relationship 



tranquil, and if 
they outwardly 
appear as a devout person 


[look religious ], they would 
repel people from devotion. 


Success and excellence are then left to other 
people, who have confused thoughts regarding 
the critical issues in the lives of the people in the 
Ummah, such as the hakimlyah [authority] of Islam 
and the obligation of siding with Islam in its war 
against the world order's enslavement of people. 
Rather, even the fundamentals of Islam such as the 
divine presence, the authenticity of the Prophethood 
and the Qur'an. 


Success and excellence are left to those who either 
have confused ideas or they have made up their 



minds in totally the wrong direction, or sided with 
the world order and it's cronies. 

Those then become "successful" and influential role 
models for the community as defined by the people, 
and the one with the "state of emergency" would 
need them in their studies, employment and medica 
treatment, and their children read their novels, 
follow their productions, and are influenced by their 
personalities. 

Yes, you have to care about your Ummah, but turn 
your concern into enthusiasm. Turn your grief into a 
driving force. Turn your feelings of responsibility into 
rising above heedlessness. 
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Consider and hope for the reward for serving Islam in 
every branch of knowledge you learn, in every smile 
you give to people-even if you are feeling pain - in 
your play with your children to strengthen your rela¬ 
tionship with them and your influence upon them 
and to raise them with [sound] mental health, and in 
bestowing to each their due rights. 

Know that the battle is long. It requires a long-term 
exercise, project-driven work, and slow construction, 
and you need for all of that a balanced mentality. 

So do not burn it with the "state of emergency" 
[mentality.] 

Your enemies will never leave you alone. They will 
rip your body apart and stone your building [house]. 















place obstacles on your path and strive to afflict you 
and your Ummah with crises so that you despair and 
give up trying. 


So don't let them beat you! Rather, be patient, and 
their planning will turn in your favour: 
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..So they will spend it [their wealth]; then it will be 
for them a [source of] regret; then they will be over¬ 
come... 

[ 8 : 36 ] 


And then, by His permission, you will be part of 
which Allah decreed, as He mentioned: 



...And Allah is predominant over His affair, but most 

of the people do not know.) 1 

[ 12 : 21 ] 
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now 


Too often one of us becomes deceived thinking that their 
religious condition is 'stable' despite being negligent in acts 
of obedience (worship), submission in humility (khushG'), 
supporting the religion, seeking beneficial religious 
knowledge, responding to those who spread doubts about 
the religion and drawing people closer to their Lord. 




And despite taking forbidden glances at 
women, or laxity regarding hijab, or in 
the regulations regarding interaction 
between the sexes. 


Despite all of that, Allah the Exalted 
did not put them into a trail that 
would cause them to leave their 
religion, for they still pray and fast and 
love Islam and avoid the major sins (if 
we assume that the above mentioned 
negligence, no major sins were committed.) 

And by that, Allah the Exalted did not deprive them 
or punish them in the matter of their religion due to 
their negligence. 



But, this poor person is unaware of a great depriva¬ 
tion that they have fallen into! 


It was possible for them to have some sort of 
influence in human history. They could have 
been from among Allah the Exalted's support 



ers on His earth, everyday bringing to 
life (a neglected) Sunnah and putting to 
death a fitnah (tribulation), repelling a 
doubt, crushing falsehood, awakening 
a heedless one, bringing closer 
someone distant, spreading guidance 
and bringing to life souls that had 
been killed by ignorance and desires. 


It was possible for them to be mentioned 
by Allah in the highest gathering and for the 
angels to celebrate them for what they see from 
them of support for Allah the Exalted. 


It was possible for them to be from among the 
foremost, the truthful, those nearest to Allah. 


It was possible for them to be from those who 
will enter paradise without reckoning and without 
punishment. 

It was possible for them to be a milestone for a 
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turning point in history, and for Allah to decree 
acceptance from humanity for their efforts and to 
have a blessed impression that would last until the 
Day of Recompense. 

It was possible for them to achieve all of that, but 
they were satisfied in having much less than that. 
They did not even think about such a great status in 
the first place, or they thought about it for a while 
and then forgot. 

And they remained struggling for years against being 
late in offering the Fajr prayer and with the desires 
of gluttony and what follows it of laziness and sleep 
and the fitnah of his female colleagues at work! 

On the other hand, at the same time, Allah 
supported His religion through those other than him 
and raised their ranks in IliyyTn (special status for 
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the righteous), and for eternity gaining the Pleasure 
of the Lord of the Worlds, and having secured their 
places in the highest levels of the garden of Firdaws. 

If this is not deprivation then what is deprivation?! 
And if that is not a punishment then what is punish¬ 
ment?! 

They might enter paradise in the end, but only after 
tasting the bitterness of the feeling of loss on the day 
that Allah named "Yaum al-Taghabun" (the Day of 
Deprivation or the Day of Regret). It is the day when 
the evildoer will regret for their wrongdoings, and the 
doer of good will regret for not doing more good and 
better deeds. 

Oh Lord! Rectify us through Your Mercy before we 
regret! 




When He will you bring you together for the Day of Gathering, 
it will be a day of privation [and regret]. As for those who have 
faith in Allah and act righteously, He shall absolve them of their 
misdeeds and admit them into gardens with streams running in 
them, to remain in them forever. That is the great success. 

[ 64 : 9 ] 















We have heard and still hear comments like: "Such and such 
JihadTgroup doesn't rule by or apply the Islamic SharVah 
while the other group does." 

And when these people are asked about what they really 
mean by "implementing Sharfah," it turns out that they, in 
fact, refer to applying HudGd (limits and punishments set by 
Allah) such as cutting off the hand of the thief. 






We will prove that applying the SharT'ah of Allah is 
not the same as applying Hudud. Not only that, we 
will show that, under some circumstances, SharT'ah 
may forbid applying Hudud because the latter [that 
punishment] becomes something against SharT'ah 
itself. 

Previously, we have made clear that the correct 
term to be used for SharT'ah is as found in the 
Qur’an: "Tqamah," which implies involving 
everyone, rather than "applying" or "enforcing," 
which sounds patronizing. 

Therefore, the Tqamah of SharT'ah is the respon¬ 
sibility of every single member of the Muslim 
Ummah, as much as they can, whether they have 
"tamkTn" (establishment and ability to be actual 
rulers) or not, and whether they hold positions or 
are mere citizens and subjects. 

On the other hand, applying Hudud [the punish¬ 
ment itself], is the exclusive responsibility of the 
Muslim Leader (Imam) who rules a land over which 


the Muslims have complete control, and it's not the 
responsibility of individual Muslims. 


For as Shaykh Ibn Taymiyyah said in al-Fatawa: 


"Applying Hudud is not applicable unless there is a 
power and leadership (of a Muslim state)." 


The Prophet Muhammad, |j§, once said: 
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«Pardon matters among yourselves that may deserve 
a hadd (punishment), for whatever is brought to my 

attention, the hadd becomes binding.» 

[Sahih hadTth according to Shaykh al-AlbanT] 


Which means, if Muslims find someone guilty of a 
transgression (stealing, adultery, drinking), they can 
choose not to 'escalate' it to the Imam, the Muslim 
ruler, but rather hide his crime and provide the 
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necessary help for the transgressor to become a 
better person. 


However, once the matter reaches the ruler 
or whoever takes his role (a judge or a 
governor), the ruling becomes a duty 
and must be executed. This also 
shows that a group of Muslims 
that has no Imam is not meant 
to apply Hudud and it's not 
their responsibility to do 




Otherwise, 
the Prophet, 
wouldn't 


have differentiated 
between the two cases 
and wouldn't have allowed 
a group of Muslims to pardon a 
transgressor who the Imam did not 


know of. 


Another hadlth [in the Sunan of Abu Dawud] 
proving this point is when one of the compan¬ 
ions, Safwan ibn Umayyah, caught someone who 
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stole his cloak and brought him to the Prophet, i§, 
the Prophet then ruled the hand of the thief to be cut 
off, Safwan then politely interjected: 


"0 Messenger of Allah! this is not what I really 
wanted, and I consider the garment as sadaqah 

(charity) for him." 

Then the Prophet !§ replied: 

0 ^ ^ 
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«Why didn't you do so before bringing him to me?» 


So, if applying HudGd was the responsibility of Muslim 
individuals, Safwan wouldn't have had the right to 
pardon the thief. To recapitulate, applying Hudud is 
the exclusive duty and responsibility of the Muslim 
leader, or whoever takes his role in a fully controlled 
land of Muslims. 

Now, is this the case in Sham (Syria) where various 
Jihad! groups exist? Do Muslims have full and 
complete control over the land? Have they chosen 
a leader? Or, on the other hand, are the Muslims in 




self-defence against oppression, trying to regain 
control from the disbelievers and the territory is a 
battlefield where no one can claim decisive victory 
or full control of land? 

So, if we say that the Sham is a battlefield, which 
seems to be the case, and Muslims still didn't 
acquire sovereignty over this land, let alone [agreed 
upon a] chosen ruler, then applying a hadd punish¬ 
ment has nothing to do with SharT'ah. 

And in the hadlth, labelled authentic by Shaykh 
al-Albanf, the Prophet !§ said: 


•• ** 

«The hands should not be cut during the battles.» 

[al-TirmidhT] 


Meaning that applying this hadd punishment in this 
case is in fact disobeying the Prophet's lj§ command 
and going against SharT'ah! 

The land of Sham seems to be a battlefield, the 
person entitled and responsible for applying HudGd, 


(i.e. the Imam) doesn't exist on this land, and 
none of the leaders of the many fighting groups 
is the Imam responsible for implementing 
Hudud. Hence, the hadd punishment in 
this case is not the duty for any of the 
Jihad! groups to say that this or 
that group has implemented or 
stopped the hadd. 


Then, one might 
say: “What is 
the difference 
between this 
and what is said 
by those who call 
for democracy and 
reject applying Hudud 
and let the penal code be a 
matter of people's choice? 



The answer is that these people 
(democracy advocates) do not reckon 
that Allah's SharT'ah must rule instead 
of people's whims and opinions, whilst 
here, we are talking about an organic ruling of 
SharT'ah where a ruling is derived from within the 
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Shari'ah itself. 


On the other hand, advocates of democracy make 
an inorganic judgement over Shari'ah (based on 
ideas and moral standards coming from outside the 
Shari'ah), claiming that the current times are not 
suitable for the implementation (Iqamah) of Shari'ah. 

So, we are talking about an organic, or inner ruling 
of Shari'ah, a ruling emanating from within Shari'ah 
itself, and the only thing a human mind can do 
regarding it, is asking this question: What does 
Shari'ah enjoin us to do in this case so we follow it, 
and be of those who really implement it? 

If our Ijtihad (i.e. effort to deduct the ruling of 
Shari'ah regarding this matter) leads us to the 
conclusion that it's forbidden to apply Hudud, we will 
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stick to that ruling and wouldn't apply them. 

The outcome in the two cases maybe the same (no 
implementation of hadd ), but the big difference that 
must not be overlooked is that: the first one didn't 
apply a hadd punishment while suspending Shari'ah 
in the first place because that's what the human 
law stipulated, while, in the second case, the hadd 
wasn't carried out because that's what the ruling of 
Shari'ah itself stipulated. It all comes down to the 
difference between ruling according to the divine law 
and following man made law. 

Is this matter controversial, from the Islamic Juris¬ 
prudence (Fiqh) point of view? Is it allowed for JihadI 
groups to enforce Hudud? When can we say that 
there is enough authority and sovereignty to make it 
allowed or an obligation to carry out Hudud? 












And if HudGd are not applied, how are we supposed 
to prevent crimes like robbery, adultery, and the 
drinking alcohol? Is it by discretionary punishment 
(ta'zTr)? and which ta'zlr shall be applied? 

All of these above interrogations are questions 
pertaining to (Fiqh) that can be a matter of discus¬ 
sion and debate among Muslim Scholars, but we 
need to remember that these are Jurisprudential 
issues, and not basis for accusing a mujahid group 
that doesn't apply Hudud of suspending SharTah, 
and hence questioning or doubting their faith and 
din! 

If someone's or some group's ijtihad led them to not 
apply Hudud, due to what was mentioned above, we 
shouldn't then accuse them of not applying SharTah 
fully from this side. Rather, they don't apply HudGd, 


and by doing so, they are [in fact] implementing 
SharTah. 

Likewise, if their ijtihad led them to think that the 
HudGd shouldn't be enforced, but still apply them, 
we shall not say that they are fully implementing 
SharTah but they, in fact, suspended SharTah in 
this regard. (Because SharTah ruled the opposite, 
according to their very Ijtihad.) 

One might say: “Well, isn't the 'Islamic State in Iraq 
and Sham' (ISIS) better because it fully implements 
SharVah?” 

We say, again: It (ISIS) applies HudGd, applying HudGd 
and the Tqamah of SharT'ah are not the same thing. 
Moreover, applying HudGd is not an end or aim in 
itself. These HudGd are rather valid and requested as 












long as they are what SharTah commands. 

Let's assume that all conditions for applying HudGd in 
a Muslim State were met in a given scenario: 

An amount of money exceeding a certain limit (nisab) 
was stolen from a place where it was put/hid and 
there is no probability that the thief has right in it. 

In this case, we won't blame you for implementing 
the hadd in of itself, but our discussion will revolve 
around whether you are a sovereign state or not and 
whether or not yourlmam is the lawful Imam whose 
right and responsibility it is to carry out the hadd. 

If these requirements are fulfilled, we won't of 
course condemn applying hadd. If not, applying 
a hadd becomes an invalid branch (secondary 
dependent matter) based on an invalid foundation. 


As a result, it's neither accurate nor fair to say: “ISIS 
are falsely claiming to have a State and an Imam, 
furthermore they wrongly apply Hudud." 

If we say so, it's as if carrying out HudGd is an addi¬ 
tional mistake. While in fact, if their statehood and 
Imam are sound, carrying out Hudud becomes an 
obligation and not a mistake. 

Therefore, we discuss the principle upon which was 
founded the act of enforcing HudGd. We also urge 
ISIS to be fair to the other groups who are openly 
committed to the sovereignty of SharTah but don't 
enforce HudGd-based on the same ijtihad mentioned 
above- and they (ISIS) shall not consider it (not 
enforcing HudGd) as an act of suspending SharTah 
but rather a branch based on a principle (root) which 














































is: "Not claiming to be a sovereign state having full 
control of territory under the leadership of an Imam 
chosen by Muslims.” 

If there should be a discussion, it should be about 
this foundation/principle, rather than about one 
of its ramifications and results (applying or not 
applying Hudud.) 

It should not be said that these other groups' imple¬ 
mentation of SharTah is inferior to yours, and it's 
unjust to incite people to leave the other groups' 
ranks with the pretext that they don't enforce 
Hudud whilst ISIS does. 

The discussion should be about which group(s) are 
closer to the implementing (Tqamah) of SharTah as a 


whole, which includes first and foremost, in the case 
of the Sham, defending Muslims and fighting against 
the (disbeliever) enemy. In addition, [the discussion 
should be about] submitting to the ruling of Allah's 
SharTah in all matters, whether the legal dispute is 
between your group and individuals or between your 
group and other fighting groups, all groups, righteous 
and misguided ones. Also, this complete submission 
to Allah's SharTah must take effect within the group 
(ISIS) and its leaders before making it binding to 
people outside the group. And Allah the Most High 
knows best. 

Peace and mercy of Allah be upon you a 
















His daughter became mukallafah (obligated to observe the 
precepts of religion.) One year has passed, then two years 
has passed after that. And she still doesn't wear hijab. 


Why don't you talk to your daughter? 


"She has the intention of wearing it, but I don't want to 
pressure her." 





You don't want to pressure her?! Did you use the 
same logic when you took her to get vaccinated to 
protect her from measles, smallpox and polio?! Are 
these diseases more dangerous than a Fire which 
Allah obligated you to protect your daughter from, 
when He said: 
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O you who believe! Save yourselves and your fam¬ 
ilies from a Fire whose fuel is men and stones... 

[ 66 : 6 ] 


If you saw your daughter walking towards the fire of 
this world (which is nothing compared to the Fire of 
al-Akhirah (the afterlife), would you leave her and 
say: "/ don't want to pressure her”?\ 


If your daughter had a disease which would get 
worse whenever you leave her, would you have left 
her for a year or two with the hopes of her "getting 


healed by her own 
conviction"?\ 


Or do the sins which 
she is commit¬ 
ting and 
accumulat¬ 
ing everyday 
mean less to 
you than the 
diseases of this 
world?! 


But, let me 
be frank with 
you brother, 
the command of Allah 
means little to you, and 
so it means little to 
your daughter as well! 


Let's leave what has passed behind. 





let's leave the fact that if the parents had raised 
their daughter to be modest and to obey Allah 
since she was a child, she wouldn't have reached 
this age without wearing the hijab on her own. 

You have neglected what has passed. But if you 
talked to her when she was about to reach puberty, 
in a loving strict way saying: 


My precious daughter, you have become a bride 
Masha Hah. Let's go and buy a hijab that Allah asked 
you to wear, to safeguard and honour you, because: 
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It is not fitting for a believing man or a believing 
woman, when Allah and His Messenger have de¬ 
cided a matter, that they should [thereafter] have 
any choice about their affair. And whoever disobeys 
Allah and His Messenger has certainly strayed into 

clear error. 

[ 33 : 36 ] 
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If only you told her that like an obedient servant 
of Allah, she would have seen you glorifying Allah 
and His command, and this glorification would get 
transferred to her mind, by the permission of Allah. 

But if you talk to her about Allah's command while 
feeling ashamed and in a manner as though "they 
have an option in their affairs " which is the exact 
opposite of the verse, by you saying "/ would like 
you to be convinced. I don't want to pressure you," 
then your disdain and belittling of Allah's Word will 
get transferred to her mind also! 

I ask Allah that these words reach caring and loving 
parents so that they can rectify what has passed. 




















































May Peace, Mercy, and Blessings of Allah be upon you. 

To my brothers who watch the series "In Support of 
SharTah," let's sort out our thoughts. In the fourth episode 
entitled " What gradual implementation [of SharVah] are 
we talking about," which is an important episode I hope 
you watch again, I mentioned that all that the advocates of 
gradual implementation of SharTah cited one of two things 
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• Either it is evidence of prioritising in presenting 
SharT'ah and making it clear to the people, not 
evidence of the gradual implementation of SharT'ah, 
and I clarified that (point) in the previous two 
episodes. 

• Or that it is evidence of suspending a certain 
Shar'T [legal] ruling following SharT'ah, because 
the Shar'T conditions of this ruling have not been 
fulfilled. And as a result, implementing another 
Shar'T ruling becomes mandatory. 

This is what we will begin to discuss in this episode. 

Brothers, most of the objections I have received 
so far on this series were that ‘Umar, may Allah be 
pleased with him, stopped the prescribed punish¬ 
ment of theft in the Year of Famine. 

How do the brothers understand this issue, that 
when 'Umar, may Allah be pleased with him, saw 
people in poverty and hunger, which drove them 


to steal in order to save their lives, he used 
his own judgement and put aside a part of 
SharT'ah because he saw that the circum¬ 
stances didn't allow this part of SharT'ah to be 
implemented?! 

Of course, this understanding is so wrong! 

First of all, I would like to point out that this 
narration, that 'Umar stopped the prescribed 
punishment of theft in the Year of Famine, is 
not authentic. It was narrated by Ibn Shaybah 
in his Musannaf [book] and the chain of 
this narration includes two people whose 
condition [i.e. integrity and precision] is 
unknown, as Imam al-AlbanT mentioned in his 
book Irwa’ al-GhalTl. 

However, this has no bearing on our case, 
because if it did happen that people used to 
steal under the strain of necessity in the Year 
of Famine, then certainly ‘ Umar wouldn't 
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have implemented the punishment of theft. Why? 
That's because SharTah enjoins him not to inflict the 
punishment of theft in this case. 

There must be conditions that the authentic narra¬ 
tions illustrated for the implementation of the 
punishment of theft. These conditions include: 

• The thing should be taken stealthily. 

• The stolen thing should have sanctity [of worth], 
not a prohibited object. 

• The value of the stolen thing should amount to 
Nisab [a minimal amount of money set by SharTah]. 

• The thief should take what he stole from its secure 
place in which it is usually preserved. 

• The theft should be proved by the testimony of 
two qualified witnesses or the confession of the thief 
twice. 


• The owner of the stolen thing demands it. 

• The thief doesn't have a shubhah [doubt] about 
the stolen thing. 

If these conditions are not present, it is not permissi¬ 
ble for a judge to cut off the hand of the thief. 

We said that the stolen thing should amount to 
Nisab, which is a quarter of a gold dinar. The gold 
dinar is 4.25 grams of gold. Quarter a dinar is about 
a gram of gold, which is more than three-hundred 
Egyptian pounds or more than fifty dollars these 
days. Someone who steals to eat will not need to 
steal this amount of money or its equivalent of food, 
and SharTah does not prescribe amputation for 
stealing a package of bread, a chicken or that which 
is enough to relieve hunger. 













Let's assume that food in the Year of Famine became 
very expensive and the poor stole, due to necessity, 
what reached the Nisab (due to inflation); he stole 
food or it's equivalent of money to what amounts to 
a gram of gold. 

In this case, the SharTah prohibits the implemen¬ 
tation of the punishment for this thief because one 
of the conditions of implementing the punishment 
is that the thief doesn't have shubhah in regards 
to the money. But (here) the thief is under the 
strain of necessity, so this is shubhah that prevents 
implementing the punishment for him according to 
SharTah because he stole due to the necessity of 
being hungry, poor and lacking anything to relieve 
his hunger. 


My brothers, simply (put), the SharTah was what 


prevented ‘Umar (may Allah be pleased with him) 
from implementing a punishment for the thief who 
is urged by necessity. So, he (‘Umar) can only yield 
to SharTah, thus he doesn't cut off [the hand] in this 
case. 

This is a ruling from within SharTah, and it is not that 
‘Umar stopped implementing SharTah and acted 
according to his opinion. The punishment shouldn't 
have been implemented in the first place, let alone 
‘Umar cancelling it or suspending it. 

‘Umar, may Allah be pleased with him, did not say: 
"We will codify or implement a man-made law from 
outside Sharfah this year because the situation does 
not allow the implementation of Sharfah!” Rather, 
he implemented SharTah and nothing but the 
SharTah. 














For Allah did not prescribe the punishment of theft 
to someone who stole to save themselves from 
death or the severe hardship of starvation. It is well- 
known that the constraining necessity permits a 
person to do what is (normally) not permissible for 
someone who is not under the duress of necessity. 

Thus, whoever cannot find anything to eat is allowed 
to eat dead animals, blood, and the flesh of swine! 
And if the rich do not give him willingly, this poor 
and starving person is allowed to steal that which 
saves them (from death). 

In other words, if ‘Umar implemented the punish¬ 
ment in this case, he would have sinned! Note: if 
‘Umar implemented the punishment in the Year 
of Famine, he would have sinned! Because if he 
implemented the punishment, he would've acted 
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according to other than SharTah. 


Now, if a Muslim kills another Muslim by mistake, 
what would be his sentence according to the 
SharTah? On him is expiation and his relatives to 
pay the blood-money. Should he be killed? Fie is not 
to be killed, of course, because he killed by mistake. 

If the judge killed him, would he be right? Of course 
he wouldn't! Rather, he would be sinning and [by 
doing so,] he would have committed a murder that 
the SharTah punishes for. Can we say: "The judge 
should suspend the rule of SharTah in implement¬ 
ing gisas (punishment) for the killer?' We can't of 
course! Because he is not suspending the rule of 
SharTah in this case. But we say that the condition 
of intentional killing was not met which allows the 
judge to permit qisas. 


























There's another ruling for this killer in the SharTah 
itself. He expiates [for his deed], and his relatives pay 
the blood-money. And such is our case [of theft]; the 
ruling of a thief who is under the strain of necessity, 
according to the SharTah, is not cutting off his hand. 
Rather, SharTah prohibits the implementation of the 
punishment for him. 

My brothers, as you can see, the case is purely a 
matter of Fiqh [jurisprudence], not using reason 
instead of SharTah. A question arises: there is 
between us and ‘ Umar, may Allah be pleased with 
him, more than fourteen centuries. 

Did any of the scholars of the Ummah through 
these centuries, did any scholar of our righteous 
ancestors, say that this narration about ‘Umar is a 
proof of the permissibility of the gradual implemen¬ 


tation of SharTah? Did any scholar have this under¬ 
standing that we hear nowadays? 

Did any scholar of our righteous ancestors say 
that ‘Umar suspended implementing some of the 
SharTah? Did AbG HanTfah, Malik, Shafi‘1, Ahmad, 
Ibn Taymiyyah, al-Ghazali or Ibn al-Qayyim hold that 
opinion? Did any of the scholars of the Ummah hold 
this opinion? 

Moreover, look at how the scholars of the Ummah 
present this issue: 

Ibn al-Qayyim said in Ham al-Muwaqqi‘Tn: 


"If it was a Year of Famine and hardship, need 
and necessity prevail among the people, so a thief 
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is hardly spared from necessity that urges him to 
[steal] what keeps him alive, and the owner of the 
property has to offer that to him, either for money 
or for free, with difference in opinions regarding 
that, but the more valid one is the obligation of 
giving it for free. 

For it is a must to console others, save their lives, 
if possible, and be altruistic in fulfilling the need 
and necessity of the needy with the surplus. 


(Which means, in this case: in the Year of Famine 
and poverty, the rich must voluntarily offer his 
money to the poor. This is a right for the poor in his 
money). 


This is a strong shubhah that prevents cutting off 
the hand of one who's in need, especially when 
he is authorized to fight the owner of wealth or 
property to take what keeps him alive. 


(Which means: in the Year of Famine, the poor who 
is in need has the right to take money from the rich 
forcibly an amount that keeps him alive). 
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And in the Year of Famine the number of those 
in need and those under the strain of necessity 
increases, and those who steal without being 
in need cannot be disdnguished from those who 
are in need. So, those who should be punished are 
confused with those who shouldn't. 

So, it [the punishment] was not implemented." 


(Which means: assuming that ‘Umar may Allah 
be pleased with him stopped the punishment of 
theft generally in that year, the reason for that 
was that he couldn't distinguish between one was 
stealing under necessity and that who wasn't) 

Ibn al-Qayyim then said: 


"Yes, if it appears that the thief was not in need 
and that he could do without theft, his hand 
should be cut off." 


Note, he said: “Yes, if it appears that the thief was 
not in need and that he could do without theft, his 
hand should be cut off." So the thing is - assuming 
that ‘Umar actually suspended the punishment of 









theft that year - it was not a general suspension or a 
general ruling for all thieves. 

Rather, if it was proved that a specific person stole 
and was not in need for this theft and the other 
conditions that are considered as such by SharTah, 
which we mentioned, were fulfilled, the punishment 
would be implemented for the thief in this case. 

Brothers, Allah the Exalted made His SharTah a 
lenient one that includes the circumstances of 
people, accounting for necessity, duress, and 
ignorance that one is excused for, thereby effecting 
a leniency towards people by implementing SharTah 
as it is. 

He who wants to suspend SharTah out of compas¬ 
sion for people in the face of its severity, he is either 
ignorant of the rulings of SharTah and its consider¬ 
ation of the necessity, duress, and excusing due to 
ignorance, and this is a mistrust of SharTah, or he 
thinks that he is more compassionate towards the 
slaves of Allah than their Lord the Exalted, and this 
is also a mistrust of SharTah. The SharTah of Allah is 
more merciful than that. 


There are environments the Shar'T rulings don't 
reach. We saw, for example, how there are areas 
in Sa'Td of Egypt in which people can not recite 


Al-Fatihah and don't know the name of the Prophet 
«H due to the ignorance caused by the rotten regime 
for decades. 


Now, if an Islamic government is established and 
comes to these areas and sees people drinking 
alcohol, smoking cannabis and engaging in usury 
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Allah desires ease for you, and He does not desire hard¬ 
ship for you, and so that you may complete the number 
(of fasting days) and magnify Allah for guiding you, and 

that you may give thanks. 

[ 2 : 185 ] 












while they don't know the prohibition of these 
things, should the Islamic regime implement the 
punishment of drinking alcohol and punish them for 
smoking cannabis and engaging in usury? 

Of course it shouldn't punish them and shouldn't 
implement the punishment of drinking alcohol! 

Why? Because those people are ignorant of the 
prohibition of these things in a way that perhaps 
many of them are excused due to this ignorance 
because they grew up in environments that were 
caused to be ignorant. 

Environments that were poor and remote from 
knowledge because of the criminal regime that ruled 
them for such a long time, and one of the conditions 
of punishing for doing a prohibited thing is that the 
doer knows it is prohibited. What the state should 
do then is to teach people in these areas the prohi¬ 
bition of these evil actions. If anyone drinks alcohol 
after that, he is to be lashed because the conditions 
of the punishment are fulfilled. 

If we imagine that a regime comes and cuts off the 
hand of the thief who stole due to necessity and 
lashed someone who drinks alcohol when he should 


be excused due to his ignorance, then we will be the 
first to stand against it and release a series entitled 
"In Support of SharT'ah" about implementing a ruling 
whose conditions have not been fulfilled and leaving 
the ruling that fits the situation, which is also a 
suspension of SharT'ah. 

Not taking necessity, duress, and ignorance into 
account is against SharT'ah. Lashing someone who 
shouldn't be lashed and punishing someone who 
doesn't deserve punishment according to SharT'ah is 
a suspension of SharT'ah. Hence, we will not approve 
of a system that does such things. 

The summary of the episode: ‘ Umar, may Allah be 
pleased with him, did not implement the prescribed 
punishment of theft in the Year of Famine and [if 
he did] he was following the SharT'ah by doing so, 
because the Shar'T conditions of the prescribed 
punishment were not fulfilled. ‘ Umar did not 
suspend anything from SharT'ah, nor did he act 
according to his opinion instead of the SharT'ah. <n> 
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This is a message to my Muslim brothers in the West about 
dealing with the non-Muslims who stood up with them 
and consoled them after the events of the two masajid 
(Muslim places of worship) in New Zealand: 






Our Prophet 


6 


said: 



There were many noble and moving acts of kindness 
done by non-Muslims these past days. 

Some of them standing at the gates of the masajid, 
guarding them, some others standing up in respect 
for adhan (the call to prayer), others carried banners 
of support for the Muslims and another egging the 
head of an Islamaphobe, with others raising funds 
for the families of the victims. 

These actions should be respected, admired and 
built upon. 

And most importantly they should be rewarded. 


Through the events such as the one that happened 
Allah reveals the real essence of people so that we 
could realise the goodness, and nobility and compas¬ 
sion of some of the non-Muslims. 

Allah reveals this real essence to us, not so we can 
just watch it in admiration, but so we can make use 
of it and address it. 

The best reward for those who have stood with you 
in this noble stance is to call them to Islam. 

My brothers, this is a great opportunity that we 
should not miss! We are generally falling short in 
calling others to Islam. 

Now is a great opportunity to make up for our short 
comings and to draw closer to Allah by inviting these 
people to Islam. 

The feelings of gratitude to the non-Muslims 
standing with us, at this very moment, is so very 






intense, and inviting people to Islam requires this 
kind of positive energy. 


No one should be ahead of us when it comes to 
compassion and nobility, Allah Subhanahu wa ta'ala 
says: 
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You are the best nation that has ever been brought 

forth for mankind 

[ 3 : 110 ] 



"For the good of mankind" 

The Ummah of Muhammad <i§ must be the best in 

■ 

all things, and in these feelings too. He who wants 
our welfare, we want his welfare even more. He who 
cares for us, we care for him even more. He who 
defends us, we defend him more. And he who fears 
for us, we fear for him more. 

We fear for them the misery of this worldly life and 
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the hereafter. And we are keen on their happiness in 
this life and the hereafter. 

Allah said: 


Is the reward for good anything but good? 

[ 55 : 60 ] 


We must therefore take advantage of this great 
opportunity to invite them to the Light that Allah has 
guided us to. 

Whoever stands by you, tell him, / am grateful to you 
and I would like to express my gratitude to you by 
sharing with you my most precious possession - it is 
the religion, this religion in which we believe, is the 
cause of happiness, in this life, and in the hereafter. 

If you keep seeing this person regularly, you might 
want to postpone calling them to Islam until you 
build a stronger relationship with them in order to 
show them the true manners of Islam. 







But if you are afraid you will not see them again, 
then do not delay, do not delay, and do not hesitate 
to invite them. 

As for our brothers and sisters who were killed, we 
ask Allah to accept them as martyrs, and we ask that 
Allah may use us to compensate for them by adding 
many times more new Muslims. 

This way they would have won martyrdom and 
simultaneously become a cause of eternal happiness 
for others, and we will become the instrument of 
Allah, the instrument that Allah uses to achieve this 
final end. 

There are hashtags that are trending now, #lslam, 
#Muslim, #NewZealand (#NZ) with which we can 


post some references and websites that present 
Islam honestly. 

This is an opportunity for us brothers and sisters. The 
people are ready to listen now, and their interaction 
proves that the world is not monopolised by the poli¬ 
ticians and media which vilify Islam. 

The door is wide open, and all that is needed after 
seeking the help of Allah, is to have an earnest and 
sincere love for our religion as well as compassion 
for those people in regards to their stance. May Allah 
accept from us all and help us in this cause. 

And upon you be peace. 0 














We often hear Muslims say: "Islam is the religion of peace/' 
especially in the West when Muslims try to defend their 
religion against people of other religions. They say: "Islam is 
a religion of peace." 

Then, the non-Muslims respond: " How do you say that 
Islam is the religion of peace and you have this verse and 
that verse in the Qur'an saying (andfight them)?" 





At this point, Muslims appear to be deceiving others 
and trying to hide something of their religion, and 
you might see them entering into debates with 
others telling them: "You also have in your books 
killing and fighting." 

Brothers, there is nothing to be ashamed of in 
our religion. Rather, we have to be clear, have an 
understanding of the truth of our religion first, and 
be proud of it, and then we will be able to pride 
ourselves on it against the whole world without 
shame or equivocation. 

When you want to say: " Islam is the religion of a 
given value/’ this value must be present in all the 
teachings of Islam, and is not contradicted by a 
single verse or a single hadlth. 

Therefore, if we want to summarize Islam in a 
phrase, it is not correct to say that it is the religion of 
peace because Islam actually enjoins us to wage war 
in some cases. But it is correct to say and declare to 


people that Islam is the religion of Truth and Justice. 
Truth and Justice. 


Those two values apply to all the teachings of Islam, 
in all of its verses and all of its hadlth and laws. You 
can never see a single verse that enjoins falsehood, 
which is the opposite of truth, or a single verse that 
enjoins injustice, which is opposite of justice; it is 
simply not possible. 

Truth and Justice are the values that Islam adheres to 
in all its laws, without exception. 


Allah the Almighty said: 


/ - 


o 15531 Jjil 4JJl ... 


It is Allah Who has sent down the Book [the 
Qur’an] in truth, and the Balance [i.e. to act justly]... 

[ 42 : 17 ] 
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And He said: 


SH ilUJuoj! Uj JJj JbUJjit 
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And with truth We have sent it down (i.e. the 
Qur’an), and with truth it has descended 


[ 17 : 105 ] 


And He said: 
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Indeed We have sent Our Messengers with clear 
proofs, and revealed with them the Scripture and 
the Balance (justice) that mankind may keep up 

justice 
[ 57 : 25 ] 


Islam is the religion of Truth and Justice. These 
are the two values that are applicable in all of its 
teachings. As for peace, having peace with disbeliev¬ 
ers might be wrong and unjust in some cases, and 
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the Truth and Justice 
might be in fighting 
them. 

[There is the 
value of] 
freedom as 
well, it can not be 
said that Islam is the 


religion of freedom. It 
would be said: "If it is the 
religion of freedom, why don't 
you accept the freedom of being 
homosexual," for example. 



But we say: There are freedoms in which 
there is wrong and injustice, freedoms that 
Islam doesn't approve. 


It can't be said, without restrictions, that Islam is the 
religion of equality. Then, it would be said: "If it is 
the religion of equality, why don't you have equality 
between women and men in all aspects of social 
roles, rights and duties?" But we say: “Equality is 
wrong and unjust sometimes." 












Then how do we know 
the Truth and Justice 
in all things? We 
know them in 
the absolute 
obedience and 
servitude to Allah the 


Almighty! 


For Islam is the religion of 
slavery to Allah, not the religion 
of slavery to desires, the power of 
influential people, the wealthy and 
[persuasive] media who cloak themselves 
in the guise of [advocating] democracy and 
the "opinion of the 'majority.'" When we under¬ 
stand our Islam this way, and as it is, and present 
it to people for what it truly is, we will not get 
confused when anyone confronts us with any of its 
verses or laws. 


This is a very important piece of advice to our 
brothers in the West, who mix with non-Muslims, 
to be clear about this matter. Their motto in their 
discourse with non-Muslims is this: "Islam is the 


religion of Truth and Justice." 


Allah has given [the values of] Truth and Justice 
attractiveness in the hearts of people and and in 
their natures. So, whoever accepts it, as it is, then 
they are welcome, and whoever rejects it, they 
reject it due to a relapse in their natures. 


You do not guide whom you like 

[ 28 : 56 ] 


And it is not appropriate for our Islam that we adapt 
it with slogans raised in a period of time, whose 
bearers are extremely inconsistent with them, 
slogans like "peace," "freedom" and "equality," 
which are raised by international bodies as slogans, 
but they betray them in their world policies. 

In the end, you will see none, other than Islam, with 
its preserved revelation, that achieves in actuality 
just peace, freedom, and equality. 

[Ahmad] ShawqT put it nicely when he said: 


85 










"How many of the wars of the Prophet i§ were 
worthy of esteem, in which Truth is established and 
held high! 

In which [the wars] the soldiers of Allah were 
severe [against disbelievers], and after which 
mankind enjoyed welfare; 

They struck ignorance with a blow that eliminated 
it, putting an end to ignorance and misguidance. 

They supported their wars with peace, and it 
always happens that shedding some blood turns to 
be the cause of saving more lives of people." 


We reaffirm: 

Do we mean that Islam does not achieve peace? 

Rather, we say that Islam achieves peace for the 
general public in consequence, when it prevails on 
the land, and it remains waging war against the 
unjust criminals. It is a religion of peace, redefin¬ 
ing the true form of peace: The peace of truth and 
justice that has power that protects it, not the peace 
of submission and weakness. 
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Just as the people of falsehood put restrictions on 
democracy, freedom and equality, restrictions based 
on their desires, Islam puts restrictions on the values 
of peace, freedom and equality, but those restric¬ 
tions are based on Truth and Justice from the reve¬ 
lation of Allah. And they (the non-Muslims) are not 
worthier than us of any beautiful value! Rather, they 
just raise slogans, which they control according to 
their desires, and then they go against them! 

All this explanation makes it wise for the Muslims 
not to say in their discourse with others: "Islam is 
a religion of peace" without restrictions, but there 
must be elaboration. 


And Allah knows best. 









Dear viewers, after releasing a speech titled, "Don't say 
Islam is the Religion of Peace," I received a number of 
objections, and I see that there is benefit in discussing them. 




Firstly, perhaps we will come closer to one another 
if I place you in the atmosphere that drove me to re¬ 
lease the speech. After the events of New Zealand 
and the worldwide increase of non-Muslims inquir¬ 
ing about Islam (which is an historical opportunity 
that must be profited from to the best of our abili¬ 
ty), we noticed some of our Muslim brothers in the 
West saying the following statement: “Islam is the 
religion of Peace/’ and from my experience of what 
was called 'interfaith dialogue' in America, [I no¬ 
ticed] that the same statement was also recurrent. 

Now, my brother, if you were to say to me: 

"I will give a lecture to a group of western Christians, 
for example, with the title, 'Why Islam is the religion 
of Peace/ and explain therein, in detail, that peace 
in Islam does not mean subservience and humilia¬ 
tion. Rather, peace reguires some power to protect 
it, and that Islam does not have peace with assailant 
transgressors who strive to cause corruption on the 
earth. Waging jihad against the likes of those is even 


the way through which true peace is established. 
Accordingly, we should redefine 'peace.' Then, at 
that time, Islam is the religion of Peace, and that 
is not in conflict with Islam enjoining war under 
certain circumstances.'' 

And so on, from that which you offered in your 
objections. 

If that was the argument, that you give a lecture 
in which you identify peace to your listeners and 
show them the full picture, I would say: “OK. Good. 
I have no objections to call it, 'Why Islam is the 
Religion of Peace,”’ and I [already] mentioned in 
the conclusion of my speech that no religion estab¬ 
lishes just and true peace except Islam. 

However, my brothers, that is not what usually 
happens, in the West, in the discourse between 
Muslims and non-Muslims. Rather, what happens 
is that slogans such as “Islam is the religion of 
Peace” are voiced, and they may present some 
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of the verses to support that Islam is the religion of 
Peace, without mentioning the verses that order for 
war in other places. 

The person who heard from you the slogan, "Islam is 
the religion of Peace/’ what meaning comes to their 
mind first? It is very important that we know what 
our listeners understand when we voice a certain 
expression. 

Usually what they first think (due to this phrase) is 
that Islam is a religion free from war, a religion that 
is pacifistic in its movements and its reactions along 
the lines of Gandhi. That's the first thing that the 
Westerner understands, and it is the meaning that is 
promoted globally by the world order which wants 
people to be preoccupied with repelling it [the world 


order] with ineffective means (pacifism). 

My brothers, firstly, it doesn't matter for us Muslims 
that you elaborate on the meaning of peace linguis¬ 
tically, saying: “But Islam is the religion of safety and 
salvation in the hereafter and the path to reaching 
the home of peace (Jannah)”, in order to prove to us 
that Islam is the religion of Peace. 

Rather, what is important is, are those meanings 
that you mentioned the first meanings that come to 
the mind of the listener, especially the 
non-Muslims? 

Does the situation usually allow for the clarification 
of those meanings to non-Muslims during occasions 
such as them visiting the masajid to get a quick 











explanation of Islam. 


That Christian, or irreligious Westerner, will leave, 
after having heard from you those words, and 
someone will come to them and say: "They told 
you that Islam is the religion of Peace?! Look what 
the Qur’an says!” Then they bring forth the verses 
that mention killing and fighting. 

At that point, it will be very easy for that person 
to feel that you have deceived them and that you 
are concealing the truths of your religion in order 
to protect yourself from them, not that you are 
concerned with calling people to the truth of your 
religion. 

This is especially true in light of the reality that 


many of the Muslims in the West are preoccupied 
with the obsession of repelling harm from them¬ 
selves more than the obligation of calling others 
to Islam. 

Thus, my brothers, the expression, “Islam is a 
religion of peace” doesn't fit as a slogan, nor as 
a "take home message" for your non-Muslim 
listeners. Rather, it requires explanation, details 
and regulations. 

As for the slogan, “Islam is the religion of absolute 
obedience to Allah," or " Islam is the religion of 
truth and justice," the religion of worshipping 
Allah alone, not one's desires, or another man, or 
the world order or capitalists. 













These expressions serve as universal slogans which 
accurately represent Islam in every time, place and 
circumstance without being limited by expectations 
or special circumstances or conditions. That's why 
they fit as slogans because they express the end goa 


Allah the Exalted says: 
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Indeed We have sent Our Messengers with clear 
proofs, and revealed with them the Scripture and the 
Balance (justice) that mankind may keep up justice 

[ 57 : 25 ] 
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Thus, in order to establish justice, Allah sent the 
Messengers and revealed the scriptures, for truth 
and justice to be established, for worship to be for 
Allah, and for the religion to be for Allah alone. 

Those are the end goals. 

In order to achieve those goals, we need peace 
sometimes and war sometimes. You will find that the 
Qur'an forbids calling for peace in some places. 


As Allah the Exalted says: 



















So do not weaken and call for peace while you are 
superior; and Allah is with you and will never de¬ 
prive you of [the reward of] your deeds.) 1 

[ 47 : 35 ] 


Our Lord, Mighty and Majestic, never forbids truth, 
justice and absolute obedience to Allah in any case 
at all, nor in dealing with anyone. You will find verses 
that enjoin jihad rather than peacefulness in some 
cases, and you will not find any verse or hadlth that 
enjoins worshipping other than Allah, or that enjoins 
falsehood, which is against the truth, or that orders 
you to commit oppression,which is against justice. 

So when we say, “Islam is the religion of a given a 
virtue then that virtue must be applicable on all its 


teachings and legislations. 


Islam, my brothers, is distinguished as as a special 
system, since it is divine and protected (by Allah). It 
doesn't have to conform to the slogans raised in any 
particular time to cajole people. 

Rather, when you present it as it is, then it attracts 
those with sound fitrah (natural predisposition). 

It will attract them: those with sound fitrah, those 
truthful to themselves and those averse to the 
subservience and humiliation that is implied in the 
claims that “Islam is the religion of peace" in the 
abstract and without elaboration. 

For all of this my brothers, I repeat: the statement 
“Islam is a religion of peace” doesn't fit as a slogan 
















in our da'wah of non-Muslims to Islam, especially 
without elaboration. It doesn't fit as a slogan, in the 
abstract, even among Muslims if they don't under¬ 
stand what is meant by it, especially as pacifism is 
promoted between Muslims as a means of returning 
rights and repelling oppression, rather than repelling 
the people of falsehood and confronting power with 
power. 

All of that does not mean at all that we accept that 
non-Muslims monopolise this concept of 'peace,' as 
if they are more deserving of it than us. Rather, they 
are liars in their claims of possessing it, and nothing 
can spread peace among those who deserve it except 
Islam. And in spite of that, I changed the title of 
the (previous) speech [to "Should we soy 'Islam the 
religion of Peace' in dialogue with non-Muslims?’’] in 
order that it is not misunderstood. 

In closing, I say, some of the brothers who supported 
the speech responded to those who disagreed with 
it in a hurtful manner, and I strongly rebuke them for 
that. 

My brothers, what's the problem if some of the 
esteemed brothers disagreed with me, and we 
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discussed and modified? 


None of us is infallible, and I benefit from you and 
hope that you benefit from me, also. For man is 
weak by himself and becomes strong alongside his 
brothers. So be lenient, may Allah have mercy on 
you all. 


I ask Allah the Exalted to make us all humble 
towards the believers, stern towards the 
disbelievers. 













Born on October 22,1975 in the city 
of Salmiya, Kuwait, Eyad Qunaibi is 
a Jordanian national who currently 
resides in Amman, Jordan. 

A Jordanian activist devoted to 
educating others about Islam, he 
is predominately active online via 
social media platforms such as 
Facebook and YouTube, where he has 
published many articles, commentar¬ 
ies, speeches and lectures on both 
religious and political affairs. 

He has been described by others as "a close associate of the 'SalafT JihadT' 
movement," which has led to his imprisonment more than once due his 
intellectual and political positions, speeches or online publications as well 
as so-called links to the views of the '"SalafT JihadT' movement" in Jordan. 
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Education 


Dr. Qunaibi pursed a degree in Pharmaceutical Sciences graduating from 
the Faculty of Pharmacy at the University of Science and Technology in 
Jordan, he went on to study abroad in the United States until he received 
his Ph.D. in Pharmaceutical Sciences from the University of Houston, Texas 
after receiving a full scholarship from the University. 



Eyad Qunaibi was awarded the Best Researcher in the Faculty of Pharmacy at the University of Applied 
Sciences in Jordan and was awarded the title of Best Research Assessment by International Arbitrators for 
his research in the field of pharmaceuticals. 

He memorized the Holy Qur’an and obtained an Tjazah in its recitation. He also read many of the Muslim 
scholars, including Abu Muhammad al-MaqdisT, and received lessons in the field Islamic jurisprudence 
while undertaking his medical studies. Dr. Eyad also read STrah andTafsTrand has received other Tjazah in 
various Islamic disciplines after attending several Sharfah courses. 

Idealogical Affiliation 


Qunaibi is not known of having an "official" affiliation with any particular Islamic organization or party, 
including the SalafT Jihad! movement, although his intellectual approach based on classical texts and and 
understandings from the early generations of Muslim scholars has endeared him to adherents of those 
movements. So much so that he has been described as one of the "most prominent theoreticians" of the 
"SalafT" trend. 


Political Activism & Arrests 


During the course of his university, for more than five years, Qunaibi was well known for his advocacy and 
political activism via lectures, writings and sermons in masajid. During this period he was arrested four 
times due to the content of his sermons and political views. 


He was arrested by the GID (General Intelligence Directorate) on January 15, 2010 and held for twenty days 
but remained undeterred and continued his advocacy and political activities alongside his teaching and 
research at the pharmaceutical university. 



Qunaibi was re-arrested in 2013 and charged by the State Security Court with carrying out illegal acts that 
would "disrupt relations" with foreign countries because of an alleged donation to the Afghan Taliban 
movement. He was sentenced to two and a half years in prison along with the Jordanian Scholar Abu 
Muhammad al-MaqdisT. The Court of Cessation then overturned the verdict and declared that he was not 
responsible for what was attributed to him. 

The GID again arrested him on June 16, 2015 and turned over by the State Security Court to al-Muwaqqar 
II prison in Eastern Jordan on charges of "promoting Islamic groups" and "incitement" to undermine the 
regime in Jordan. In posts of Facebook he had criticized the policies of the Jordanian regime and lamented 
what he saw as the degradation of Jordanian society due to the baleful influence of "Western" culture. 

Qunaibi began a hunger strike in protest of his arrest and was sentenced on 7 December 2015 to three and 
a half years imprisonment, which was then reduced to two years. 

Human rights organisation Human Rights Watch issued a statement in December 2015, regarding the 
sentencing and verdict in which it said: 

"Jordanian authorities should halt prosecutions for peaceful speech and ensure that the 
country does not backslide on basic rights.... The ruling signals a harsher approach by 
Jordanian authorities toward speech-related ' crimes'" 

It was also emphasised that Dr. Eyad's writing “did not advocate violence." On 17 May 2016, Eyad Qunaibi 
was released from Muwaqqar II prison after a year of imprisonment. 



Recent 


Despite the hardships he has faced for his views and public discourses. Dr. Eyad has continued to remain 
active, both in his community, as well as in his online efforts, and has many articles, videos and materials 
readily available via Facebook, twitter, YouTube and other mediums. 

His works touch upon many topics from political (local, regional and global) to current events and social 
commentary, as well as commentary and insight on religious texts and the practical application of Islam and 
its propagation on both a personal and global scale. 

On 7 June, 2019, Dr. Eyad's 13 year old daughter Sara passed 
away after a two year struggle with cancer. Following her death, 
he has published several articles and videos addressing the topic 
and also published some posthumous videos his late daughter 
made prior to her passing. 

His very public forbearance and words during this latest trial has 
demonstrated, through his actions, that his conduct regarding 
his personal affairs and trials are in line with those espoused in 
his many writings and lectures. 

Dr. Eyad continues to keep his da'wah activities ongoing, and we 
ask Allah to guide him and keep him steadfast. 













